Abstract: This article studies the KelambiR's eco-lexicals(KEL) in Serdang Malay (SM
their environment. Therefore, culture appears among individuals not only on one individual because culture is the symbol of social dimension. Geertz (1992:12) says that culture is ideal and physical not a hidden entity.
Hypothesis of Sapir-Whorf
Before examining Sapir-Whorf hypothesis (SWH), we need to explain Sapir"s contribution to the development of linguistics in the 20th century. By recognizing him well, we can get a clear description about his main ideas that is in relevance to his hypothesis. The second part of this study consists of two parts, forexample, linguistic thought and theoretical review of Sapir"s hypothesis.
Theoretical review on Sapir's hypothesis
Each research on language and culture or language and way of thinking is always related to SWH, as it is seen in the works of Caroll (1990) , Hal (2002) , Jennedy et.al. (1994) , Sampson (1980) , and Trudgill (1974) . It emphasizes that researchers who work with language and culture should understand the SWH, and show how important HSW is as an explication of the relation between language and culture. Even, SWH is identical with topic of language, way of thinking and culture.SWH implies two versions: extreme version and moderate version. The extreme version describes that our perspective of the reality is totally determined by our own language. This language determination has similarity to Von Humat"s perspective. On the other hand, moderate version describes that our perspective of the reality is determined by our first language. It is called language relativity. Both of these versions are all discussed in this study.
Heritage of Sapir's intellectualism
The original thought of Sapir in linguistics is not doubtful. Newmeyer (1986:4) says that Sapir"s struturalism came earlier than De Saussure"s structuralism: the grammatical aspect of Takelma language by Sapir was published in 1911, while the Course of the Linguistic Generale de saussure was published in 1916. Sapir"s book on language appeared 12 years earlier than Bloomfield"s 1933. Bloomfield focuses more on language structure; therefore, the first half of 20th century in his heydey period was called as The Decades of Phoneme of Morpheme. In contrary, Sapir, who was Boaz"s teacher, is deeply learning anthropology linguistics by which many advocates paid attention on it.
Sapir"s linguistics does not concentrate on its structure, but it also widens its scope to culture, literature, mythology, and religion. He is a mentalist. His mentalism is clearly seen in his work on Psychologycal Reality of Phoneme (1933 Phoneme ( -1949 . Phonetic representation does not always refer to phonemic representation because it is directly related to the meaning of utterances which has psychological reality in the mind of the speakers. Mentalism is observed more deeply. Sapir says that language structure gives influences towards the speaker"s point view about reality.
On language and culture, Sapir (1921:207; 218) reminds us that ideological and sociological languages do not always have cause and effect relation between them, although language cannot be separated from culture. He then adds that when we concern with language and literature (1921:221-2), we are shown the meaning of creativity and its limitation; it is caused by the natural condition of language as a medium of communication. When he said "All Grammar Leak" (1921:38),he reminds us again about the complexity of language structure, which results unsuccessful achievement in all language structures. These mean that Sapir"s idea on language is relative and humanistic (Newmeyer, 1986:4) . If we try to learn deeper on Sapir"s thought on language, then we will be brought to the concept of "language relativity," but the concept implicitly shows "scientific relativity". Sapir, in his period, had a step further in his vision. His wide and deep thought in linguistics is intellectual and worth heritagefor those who are interested in learning language in its social-cultural context.
Sociolinguistics
Hudson (1995:1) says that sociolinguistics is a study of language and its relationship to society. From this definition, it can be inferred that the he divides sociolinguistics into the reality of language (the variety of language) and the reality of society (the symptom, nature, and characteristics of the society and culture as a whole.According to Fishman, sociolinguistics is categorized into a science with three basic elements. The first is the perspective improvement in general linguistics that focuses on the internal aspects related to the society. The second perspective tries to widen the concepts of linguistic competence from the native speakers to communicative competence by altering the perspective and abstract validity study into validity study related to social context (who says, with whom they say, what they talk about, how they talk, and in what situation they talk). This is famous with ethnography communication. The third element refers to sociology which is commonly termed as language sociologywhich of course focuses on the language in the society (speech community). These three orientations, indeed, cannot be separated one to another because they are the special concepts in the basic principles of socioligusitcs. The first and the second elements are included in micro sociolinguistics while the third element is set in macro sociolinguistics (Fishman, 1972:2) .
The above perspectives are being the basic elements in developing those sciences by the experts, such as Hymes, et .al. with their formulation: when we talk, when we should not talk, what do we talk, to whom we are talking, in what situation and how we talk (Hymes, 1974: 277) . Hymes and Fishman have analyzed and observed the aspects of validity in relation to the native speakers by using qualitative method.Today, trends in sociolinguistics are developed by Labov et.al. Their perspective is an extreme statement: "Language study in speech community is linguistics", then it is also said that "It is quite natural that the basic data for general linguistic form is language that is used by the native speakers in their daily life."
Labov develops secular linguistics. It is a study of linguistics based on the assumption and hypothesis that linguistics should be based on observation and analysis of language diversity (vernacular varieties) that is used by the native speakers in the social context in their daily life. This refers to quantitative sociolinguistics.The pioneer in quantitative analysis in linguistics isWilliam Labov. This view is also followed by other experts in sociolinguistics, such as, Trudgill (1984) , Milroy and J. Milroy (1987) , David and Sankoff (1979), Holmes (2001) , Gal (1979) . Research techniques that are modified with other discipline such as sociology, anthropology, and statistics are proposed by Labov.
Language change
Language behavior that changes as the speakers do may trigger the variety of language phenomenon. Firstly, those phenomenon is marked by deviation of the norms of certain language. Labov (1994) himself terms this as language change in progress. From this term, it can be described that the change commonly happens gradually. Labov (1994) and Aitchison (1991) are two linguists who proposes their idea on this language change. According to Labov (1994) , to analyze a language change, there are two ways that can be used, for instance, a way to explore the aspects of language that change gradually. It is done by comparing the existing forms with the past forms. And the second is a way to analyze the relationship between the speakers" behavior change and social category. This is a measure to find the relationship between changes of language aspects and internal language changes.
Labov"s explication (1994) uncovers how the mechanism of the language change spreads. There are two segments that can be observed by this language change. They are the spreading of language change in relation with the speakers and its internal aspects of the language. The segment that is related to the spreading of language change is divided into two: natural spreading and concious spreading. Natural spreading occurs sistematically and is commonly done by certain community undeliberately. This results a new variation of language. If one community uses the new variation of the language and the community reaches to a certain period in its spreading and then they will be a new convention which is then used by all of members of the community. This condition makes the language change become a marker of the speakers themselves. Labov (1994) called this changes as change from below, in which at certain time the use of new variation adapts other aspects of language.
On the other hand, language change conciously occurs in a concious condition. It means that the members of that community deliberately applies the language that experiences deviation from the principles of the language. This kind of spreading is commonly done by all members of the community with power, high social status and prestige which is then followed by their subbordinates.Internal spreading of the language change is elated to language aspects, such as lexical, morphology, syntax, and phoneme. The actual fact that can be examined is the lexicon diffusion or phoneme diffusion of certain language that is initiated with small change in a gradual way. If the changes happen to some words then there will be a fluctuation of usage between the old form and the new one by the community where the old form will be left by the sepakers and use the new forms. This kind of spreading happens rapidly and these changes happen to many words (Suastra, 2004:8-15 ).
Aitchison (1991:105-106) describes that the factors that make the language change are internal psycholinguistics and social factors. The first factor is related to language system and to the psychological aspect of the speaker. In this case, the knowledge and the behavior in the dynamics of social-ecology happen especially in the situation of language varieties. While the second factor concerns with external factor of language system.The changing of language behavior by the speakers might trigger the diversity of language phenomena. Firstly, the phenomena is identified by the language diffusion of the standardized forms of the language. Labov (1994) calls this language change in progress which can be described as language change that occurs gradually andthis is identified by small change. With reference to the language change in Indonesia the change is always influenced by two factors, such as, to use Bahasa Indonesia as national language which is considered as the first demand and to learn and use foreign language as the second one (Masyarakat Linguistik Indonesia, Agustus 2013:116).
III. Research design

Data
The data of this research is KEL that is obtained by interviewing some informants, and carrying out observation including books and dictionaries. The data is analysed in some stages as the followings: (i) identifying and classifying the data obtained, (ii) determining the lexicon category, (iii) finding the derivative forms by analyzing the data by using eco-linguistic parameters, (iv) finding the lexical meaning, the external referential meaning, cultural mening and philosophical meaning, and (v) making conclusion.
IV. Discussion
The speakers of kelambiR believethat when they are going to build a new house, they should prepare a pair ofsegandeng kelambiR "a pair of coconuts"which are put on the beam of the top of the house-to-be. This practice is done during the process of the house building. After the workers have finished erecting the house building, there isanother significant ritual which is phylosophically related to a belief that the act is a kind of improvement. The act of the ritual is marked by the owner of the house to plant a pair of kelambiR in a place around the house before they enter and live in the house. The ritual symbolizes a new improvement in the house and it is meant that the member(s) of the family living in the house always face some of the following conditions, such as, having new ways (strategies)/lucks)fora better life,achieving good health for the members of the family, and getting the kindness and the right rule as indicated by the straight stem of the kelambiR plant.The kelambiR is also belived as the root of the family power or strenght of relationship and as the fertility for the family. All of these reflect the strenght of the interrelation and interdependence of the family members aspecially when they need to respect their ancestors. This tradition is still found in several families today and can be considered as local wisdom which has been one of the collections in National Culture.
The symbolism of kelambiR is found during the shaving off the baby"s hair at the seventh day after the birth. The parents of the baby would plant green and old kelambiR. Green kelambiR would contain the hair of the baby after the shaving ceremony and it is planted at the lower part of the land; meanwhile, the old kelambiR wouldbe planted at the upper part of the soil. When the old kelambiR grows and bigger and bigger and after some years have a lot of fruits, the parentsof the baby would say: Ialah kelambiR gombak anakku petang "This is the kelambiR that was planted during the day of my baby"s hair shaving off" (Interview with OK Abdul Khalik, 93 years old, 20 April 2013). The kelambiR that has been planted is marked as the day and date of the baby"s birth. It was done in the past to remember the age of the baby because there was no writing system in that period.As it is discussed above the symbolism of kelambiRhas produced three key points to note, for example, the interrelation, interaction and interdependence between the speakers and the nature. Another expression which is especially sent to male or female old person and describes his/her good character is also important for us to know, for instance, tue-tue kelambiR, semakin tue semakin berminyak "as old as coconut, the older contains more oil." This expression is used by society to describe an old man or woman who does really have good respect in the society because he/she has shown his/her contribution in social life.
There is a traditional lyric of a local poem tells us about a relationship between milk and santanin which the lyric is addressed to a baby under two years old who is crying, or is going to cry. The poem says: Susu lemak manis, santan kelapa mude, adek jangan nangis diupah tanduk kude "the milk is fat and sweet, the santan of green coconut, younger brother/sister does not cry, later (you) will recieve horse horn." In the text, there is a plural lexicon describing certain external referential; the lexicon is santan kelape mude. Theexpression implies a young man who is persuading a child to make the child not cry.There are many other expressions with conotative meaning that present the natural resource, language, and culture in Serdang Malay. These expressions are still used and understood by the old speakers. However, the observation shows that the old respondents who still recognize kelambiR are 60 (50%), those who seldom recognize and seldom understand kelambiR are 30 (25%), those who recognize but do not use kelambiR are 10 (8.33%), those who do not recognize but they use it are 10 (8.33%), those who do not recognize and do not use kelambiR are 10 (8.33%). However, from the result of some interviews to young people, almost all of them do not recognize and never use kelambiR in their communication. This condition is caused by the cultural change, the language change and environment change. These changes effect their knowledge and understading on kelambiR. However, the interview data find that the young generations who recogniz and do not use such lexicon are 60 (50%), and those who do not recognize and use such lexical are 60 (50%). This condition threats the existence of kelambiR lexicon in the preceding years and such condition also determines today"s generation"s avoidance to old terms.
V. Findings
KelambiR lexicon is the main lexicon in SM if it is compared to other floral lexicon. This is caused by the functions of pokok kelambiR "coconut tree" that every part of the tree has certain meaning starting from the root up to the top of the tree. The derivative forms of kelambiR lexicon can be seen in the following lists of words which are sometimes difficult to translate them into English; therefore, literal translation is applied. The lexicons are: mumbang"the fallen green coconut", kal"half part of coconut shell", tempurung "hard shell", sudu"spoon with long handle", senduk"spoon", santan"milk squeezed from coconut", minyak kelambiR 'coconut oil', ampas 'frated coconut waste", serundeng 'relish of grated coconut and spices", akar"roots", umbut"young trunk in the upper position", nyiur"coconut", lidi 'coconut leaf rib", selodang"a space between the coconut and its coconut stem", pelepah"stem of the coconut bunch", kelongkong"young coconut", sabut"coconut fiber", bungkuk sabut, pokok kelambiR"coconut stem", sula 'a pair of coconut", rebab"big drum made from coconut trunk", rebana"small drum", kelambir muda"young/green coconut", aeR kelambiR muda"water of green coconut", kelambiR tua 'old coconut", and tua-tua kelambiR"as old as old coconut".
VI. Conclusion
The forms and the category of kelambiR lexicon can be inferred as: (a) basic nominal lexicon, (b) basic verbal lexicon, and (c) basic adjective lexicon. In semantic field it can be classified as nonhuman and inanimate. The meaning of kelambiR lexicon consists of : (a) lexical meaning, (b) external referential meaning, (c) cultural meaning, and (d) philosophical meaning.
